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KOMATIS, 


Tho Kématis who style themsolvos Vaisyas are pre- 
eminently a trading class and numbered, according to the 
last Consus of the State, 31,871 comprising 16,546 males 
and 15,825 females. They are found in large numbers 
in trading centres and aro comparatively rare in small 
villages, whore there 1s little scopo for their pursuits, 
There are about a third of whole number in Kolar, and 
a fifth in each of Bangalore and Mysore Districts, the rost 
being scattered in the remaining districts. 


They are high up in the scale of castes, and are almost 
as strict as tho Brahmans iu observing rules of porsonal 
cleanliness and restrictions in cating and drinking. Their 
claim to be considered as Vaisyas, though generally allowod, 
1s disputed by rival claimants, especially by Nagartas and 
those known as of Jyotinagara, who are oil Boge by 
profession ; and stories, caloulated to lower their status, 
ave often told to account for their origin. Such storics are, 
however, of littlo valuo, originating chiofly from bias and 
olags jealousy, and some of them are even unfit for publica- 
tion. On tho other hand, passages are cited from authori. 
tative works to show that Vaisyas like the Kshatriyas havo 
disappeared in the Kaliyuga. Whatovor tho strict inter. 
ptotation of these anthortties may load to, thore is little 
doubt that; those Komatis have preserved their separate 
identity and purity romarkably woll, and that if thoy are 
not really the descendants of the old Vaisya class, they aro 
quito as good as the original Vaisyds wero, in thoir rolative 
position in the hicrarchy of Indian castes. 


The Kématis are generally of middle hoight and of 
dark complexion. They aré an intelligent, hardworking 
and thrifty class, ‘They are eminently successful in their 
trade, and there ays many among thom who have amnssod 
a fair amount of wealth. They are provorbially known as 
lacking in courago both moral and physical, and aro cred~ 
ited with an unusual share of that weapou of tho webk, 
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cunning and duplicity. But tho vordiot, that thoy enjoy 
an wmenviablo notorioly lor sharp practice and fraud 
and are doubtless cunning, overreaching and unserw- 
pulous in their business,* is harsh and  wndoesorvod. 
Thoro aro fewer criminals found among thom than in 
almost any other class, and though thoy aro belioved to ro- 
sort to potty ways of making profit, thoy are romarkably 
froo from tho vieo of making falso claims or sotting wp 
falso acoounts. The torm Komaty has, howover, almost bo- 
como synonymous with a pelty-minded cunning follow, and 
it isno wonder that the men of this casto prefor the appolla- 
tion of a Vaisya to it. 


Vaisya comes froma Sanskrit root which moans to 
enicr. ‘This torm, as wol] as its synonym in Sanskrit 
namely Dhdni-sprisu (BADR 82) donotes thojr original 
profossion, that of agriculture. 


Kédmati (#8) is said to bo the corrupted form 
of Gdmasi (03983) Which is alloged to mean a tondor 
of cattle. 


Mr, Stuart, in the Oonsus Report of Madras for 1891, 
gives tho following dorivations of tho torm :— 


(1) Ko-+-mati= Fox-mindod, 
(2) Go+mati==Cow-mindod. 
(3) Go+matti=Oow-gorod, 


But nono of thom is acooplod by tho pooplo of thig 
casto as tho right otymology of tho term, which, thoy assort, 
moans a tonder of cattle or cows.t 


Sebti moans ‘tho noble,’ and is tho corrupted form of 
the Sanskrit word Sréeshhu, ‘ 


A Kémati is sometimos playfully addrossod by mon 
of othor castos as ‘Baévagitrw which moans “ Mr, Brother-in. 
law.” The roason is that tho caste is oxtromoly clannish, 
and whon tho mombers moot, thoy are  punctilious 
about recognizing oach othor as relations; and whon 
no dofinite rolationship can be readily traced, thoy address 
the others ag brother-in-law, it boing considered the most 
courteous thing to regard oneself as the brothor of the 
othor’s wile, This being most froquently heard in tho 

* North Arcot Manual, 1895, p, 205 

at This diMonlt to trace tho origin of Unis term, tho doyivations givon 
hoing moro or loss fanciful, 
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intercourse of men of this caste, it has become almost a 
nicknamo of the caste itself. 


The titles or name-endings usually apphed to the caste 
aro Seftt (8) and Ayya (8%) ; but tho orthodox Vaisya 
name onding is said to be Gupta (%8,) which, however, is 
all but unknown in this part of India. 


Tho Kématis regard themselves as the re-incarnation 
of the old Vaisya division of Hindus, The following story 
18 current about their origin. The old order of Vaisyas 
became extinch on account of their misdeeds. But the 
want of an agricultural and industrial, class caused great 
hardship in the world, and Kubéva, the god of wealth, had 
to complain to the Croator, A Rishi was commissioned 
to recreate the Vaisyas by a sacrifice, Eo used a thousand 
rings of the Kusa grass for the sacrifice and all of them 
became men and were sent out to work in the world for 
the creation and multiplication of wealth. These are said 
to be the original heads of the ydtras of this caste. 


They first settled, according 10 this tradition, in tho 
district of Ayddhya ; and 1b is said that 714, of thew familios 
migratod to the south and settled in Penukonda, The 
placo foll later on under the sway of ono Vishnuvardhana 
of Rajamahéndrapura, This king fell in lovo with tho 
beautiful danghter of a Komati callod Kusuma Setti, who 
was named Vdsavdmba. The fathor and his castemen 
would not consent to givo her in marriage 1o him but wero 
afraid of refusing. They pretended to agree and on the 
day settled for the wedding, the damsel and her paronts, 
togothor with a marnied couple of cach of 102 families, 
entered a funeral pyre and porished all together, This 
girl who passed for an incarnation of Parvati, became tha 
tutelary goddess of the caste and is worshipped undor the 
name of Kanyakd Paramésvari. She is believed to have 
before her death pronounced a curse and laid down certain 
rulos of conduct, moant to save the caste from similar cala- 


mities in futuro. 
Porsonal beauty having proved a dangerous quality, 


no woman of tho caste should be born beautiful.* They 
should novor transgress the rulo of the marriage between a 





*1¢ is gonorally hold that this curso has stack to the tribe gom- 
plotoly. Perhaps it was invented to account for the observed faot of 


sho acaroipy of handsome women, A 
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man and his maternal imelo’s danghtor.* A soct of mon 
called Mailtris having helpod Kématis ab this trying time 
by giving them intolligenco of what was transpiring in 
Vishnuvardhana’s Court, ib was ordained that the pitjdris 
at tho shrine of Kanyaka Paramdsvari, whose worship from 
that dato was ordained for the membors of this caste, should 
always bo of tho Mailéri casle, to whoww periodical 
presents should also bo given, 


Thus of the 714 families that had sottled in the south, 
only 102 threw in their lot with the Kanyakat; the 
rost romainod apart and they are said to be Nagartas and 
other kindrod castes claiming to be Vaisyas. 


Tho samo story is somotinos givon with cortam yaria- 
tions, ‘Tho caste had for its progenitor ono“ Nabhaga, 
othorwiso styled Vaisyamum or Stlaukéyana, who lived 
in tho Magadha country, During the timo of Chandra. 
gupla, they sproal to tho south as Cor as Ujjain (Malwa), 
tho capital of Vikramilcitya, im whoso reign they emigrated 
into all parts of his kiugdom. ‘They settlod in Ponukonda, 
during the timo of Vémanagupta, and Vishnavardhana 
who fell in love with the damsel, was ono of hig suoccssors. 
The maid Visavémba bolioved thet sho was an incarnation 
of Parvati, and was declining to marry any man, assert 
ing that sho would marry only Nagardsvarn (Siva), 
In order to repulse the overtures of the king, hor marriage 
was actually celobratod with god Napardévara, This roused 
the enmity of tho king who begin to porseonte Kuanma 
Seti and others of Iig casto in various ways, und thus 
brought about tho outastbrophe of their wholesale imimola- 
tion. 


Vasaviimba was born in Pendli ov Udedheo hula, and 
oven now an oxtra tdinbiila is given to tho roprosontatives of 
that dula during marviago aud offer auspicious occasions. 


The gétra ov family that has become oxtinet is said 
to be that of Ganapa hula, 


* Kématiomdnartham (Telugu) BRT WS e806 Komili’a mae 


ternal rolationship) has become x proverbial exprossion, to denote a vo« 
lation that cannot be escaped or ovadud, 


} Kenyaka means maiden or virgin, Paremescard monna tho con 
sorfof Paramésvare or Siva and is another nine for Phravati also 
known as Gauri. 
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xo of tho caste is Telugu. But some, Language, 


owing 10 thoi tong residence in the Kannada Districts of 
the State, have almost forgotten thoir mother tongue and 
spoak Kannada. 


Thoro are throo main divisions among the Kématis, pivisions, 
which constitute practically different castes without eithor Endoga- 
commensality or intermarriage, namely Gavara (Red), mous Divi- 
Tuppda (PB) and Prai-Varnika (Sj)gserr), The 2 


majority of the Kématis in this Siate belong to 
tho Gavara sub-division, which is so called after auri (719) 
consort of Siva, their tribal goddess Kanyaka Paramésvari 
being considered an incarnation of this goddess. 


Tuppada Kématis (“ Ghee” Kémati or Néi Kdmati in 
Telugu) are said to have acquired tho queer name by rea- 
son of théir members picking up a quarrel on the occasion 
of a genoral dmner given to commemorate tho event of 
Kanyako’s entering the tunoval pyre, tor not having been 
given gheo with thoir food. They are supposed to havo 
seceded from the main body on this silly probext.* 


Trat-varnikas.—This division is not found in this State. 


Originally tho Kdmatis, it is stated, had 102 oxoga- 
mous divisions or gdtrast and gétra-groups. One of these 
‘groups became extinct, tho only surviving pair haying 
entored the funeral pyre along with Kanyaké Vasaviémba, 
Of such groups, 16 contain 4 gétras cach, 7 throe each, 
one contains four aud one guntains ton, tho remaining 77 
groups being each ropresented by one gotra, A Rishi is 
named as associated with ohch of thoso groups, though it 
is difficult to guess the connection betwoen tho particular 
Righi’s name and that of the gétra, ‘he Kématis, however, 
account for this confusion of names, by saying that 

they did so to conceal thoir idontity in order to escape 
from the persooution of King Vishnuvardhana, on account 
of whose amorous overtures their Kanyaka had to burn 


herself on the funeral pyro. 


It must, however, bo remarked that the names of these 
gotvas represent trees, plants or grain’ as in appellations 
having 2 totemistie origin, and that tho men of theso groups 
abstain or at duy rate used to abstain gonerally from 





*Those aro said*to be found in the Shimoga District, but no 
account has yet beon obtnined about thom, 

+A list of the variaus gétia groups with names of Rishis oud of 
articles Lo bo oschowed from usa, 18 givon as an appendix, 
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cating ov otherwiso utilizing tho article donotod by the 
name of tho gdéra, Though tho same Rishi is named 
sponsor for two or threo gélras, intormaryriagos betwoon 
such gétras aro not prohibited, as they would be among 
Brahmans. Ttis on the wholo likely that theso groups 
wero divided on a different principle to tho ydtas of 
Brahmans ; and that tho Rishi names eume to be associated 
with them oithor to enhance their prestige or from a simple 
adoption of the names of Rishis of the Brahman pricst 
of tho family. In many familios, howover, they do not 
obgorve any rule of ‘Labooing’ particular articles. Somo- 
times whon tho original prohibition 1s forgotten, they 
regard tho pandanus flowor (®%) as the arliclo to abstain 
from using, 


Thero are no hypergamous divisions. 


The naamo-giving ceromony takes placo ou the 16th 
ay of tho birth of the child when tho nother and tho child 
aro 1id of the pollaticn of confinoment and are purified by 
bath. ‘Phe coromony is like that for tha |ralmoaus. tn 
tho evening the womon assemble and pW the child ina 
cradle. On some subsequent day, the purdhit draws up tho 
horoscope recording the dato and timo of birth aud tho 
position of the planets at that time. 


Thoir names liko thoso of othor high oasto [Lindus 
are (akon from tho namos of gods of tho Hinds Panthoon ; 
bui, the following may, to somo oxtont, bo suid bo be 
peculiar. 


For mon, Alki setti (8%, 843) Yangayyn xepti (ooriodyy 
¥4h)> Chalamayya (BePBys)s Changuy yt soj{i (BoRody WYy,°, 
Kusuma sei (PAB 83), Kappayyh (PRR), Nokkuyya 
(Carey | 


For women, Akkalammd, (%,°3%), Vasnvmmna (BR 
Bay,)y Sanjioamma (Mowsay), Grumnut (ASB)» Yangammea, 
(Svorish,) and Man sortady, = 

>); gamut ( 2p) 


Thoy aro oxtremely fond of shortoning their namos 
and the lerma of ondearmont, such as, Pdpaty (em), 
Chinnddu (PRR), Shinnasdmi (8%), Putty (ARs), 
Bidde (8%), and Ammayyr (2828), ave yory eomuion, 
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A porson somolimes acquires a iickname, oilhor by 
voason of his profession or any bodily deformily ov other 
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similar causo, 6g., Bangdrayya(DoTRdBY ooldlman), Mubydla 
Seri (esa OR’, doalor in pearls), Nallappa (88%\==Black- 
man), 

When the child’s real name happens to bo that of 
the chiof malo member of tho family, a different namo is 
usually given, as tho women considor it wanting in respeab 
to utter the real namo often. 


Sometimes when the horoscopes of tho brido and 
bridegroom, in an otherwiso dosirable match, do not 
agree, the girl gots a different namo, and is assumed to 
have been born under the star which, by a well-known con- 
vention, is taken to answer to that name. 


Occasionally these men share the suporstition that 
when chilfven successively dio, it will bo of somo effect: to 
nume a new child after some low or opprobrious objoct. 
The reason is probably the belief that by pretending to 
despiso the value of the child, they would mislead the 
powers above into a similar frame of mind so that thoy 
might consider.it not worth their while to carry away this 
child too. 


Such names as the following are given though vory 
rarely: Gunda (™oB), Gundi (70%) (round stone), Lippa 
(8%y), Tippi (®)) Guanure heap), and Kallappu (#Y%)) 
stone, 


Adoption is allowed and practised; tho boy must bo- 
long to the same gétra, Tho ceremonias observed aro the 
game as those obsorved among tho Brahmans, excopt that 
instead of the Vedic, the Puranic ritual is obsorved. Gen- 
erally a deed of adoption is drawn up, and attested by 
the natural parents of the boy and by other witnosses, A 
dinnor is givon in honour of the occasion 10 which all the 
cagiemen are invited, 


Hxchango of daughtors in marriage botwoon two fami- 
lies is strictly prohibited. 


The girls aro marriod before’puborty, and polygamy 
is allowed though rarely practised. As in the othor re- 
spectable classes of Hindus, a socond wile is almost nevor 
taken uniess there gro strong roasuns, such as went of chil- 
dron ov incurable diseaso in iho woman. Boing genorally 
in botter circumstances, a Kdmati perhaps resorts to an ad~ 
ditional marriago oftoner than othors. : 


Adoption, 


Marviago, 
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Bosides tho woll recognized rulos of prohibited de- 
greos for marriago, thoy havo one or two poculinr rostrio- 
tions. Tho gdtras of tho matornal unclos of the bride and 
bridegroom should not be tho samo. hero should be no 
“turning back of tho creoper” as they say, that is whon a 
girl has married into a family, tho lattor cannot give a girl 
ip marriage to that girl’s family evor altorwards. von in 
somo other castes (snch as Brahmans) there isa fooling 
against such marringos, but Kdmatis obsorve the rulo very 
strictly, Another most important rulo is that a boy is oblig- 
ed to marry his maternal unclo’s danghter, howevor unattrac~ 
tive she may be, and conversoly, the matornal unclo must 
givo his daughter to his nephew (sistor’s son), howevor 
poor. Aman may marry, and ovdn proforentially docs marry, 
agirl of the scct to which his mother or paternal grand- 
mothor belongs, but not of tho section to which his matornal 
grandmothor belongs. 1n addition to theso rulos, thore is 
another which prohibits marriago rolations betwoon the 
two families bolonging to two gdlras of tho same group as 
shown olsewhoro. 


Girls must he married boforo they reach tho ago of 
puberty, and tho rule is as strictly observod as among Bra. 
mans, The Kémutis havo generally boon ont-he oding 
herod in thig respect, and tho silly practico of marrying 
babios wns practisod among thom more [requontly than in 
other castes, bolore tho Infant Marriage Regulation seb 
down tho minimum limit at oight years of ago. The chiof 
motive loading to this sin is tho dosive 16 soo ohildvon mar- 
ried before somo fond oldorly membor loaves the world. 


Ifa girl roaches womanhood before marriago, sho 
will bo put out of caste, and tho parofits partake of the so- 
cial odium and havo to undorgo priyasohitta, 


In tho matter of marriage ooremonios, they havo 
a tow special charactoristics, but closoly lollow the practices 
of the Brahman caste, though the Vedic ritual is not em. 
ployed. 


Tho horoscopes of tho boy and tho girl are compared 
by tho priest and have to agroo according to cortain rules 
of naleoloay. The gétras should tally as alroady desoribod, 
This prococding is known as Ghatitérthain (PUeagresyo), 


With trto commercial spirit, thoy hagglo about tho 
amount to bo paid to the malo candidato as Varadakahing 
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(or present to bridegroom) known by the term pana or 
price, Tn a few cases such as that of an old man wishing to 
marry, they exact a price, asin other castes, for the girl, 
bub the converse ig more common and more systematically 
agreed to beforehand among Kématis. The price dopends 
upon the sooial position of both the parties and not infre- 
quently on the quantity of jewellery which bridegroom’s 
party are willing to present to the bride, 


In a formal meeting of their castemen and Brahmans, 
the couple to bo marricd aro seated together and arati is per- 
formed to them. The engagement is announced, and written 
lagnapatrika or marriage letters are exchanged between tho 
parents. ‘his is followed by dukshinaand tdmbilato Brahm- 
ans and others, and a small dinner to a tow castemen. 


Befors the marriage ceromonies begin, Huvilya (8 
4s) that is, the worship of the deceased married women of 
the family,, takes place, ‘Jive or more married women aro 
invited, anointed and bathed. A kalasa is set up in the 
central part of the house and worshipped. Tho marrind 
women ate presented with bodice cloths and other articlos 
and are asked to dinner. 


‘the veal marriago coromonies bogin with the con- 
struction of the chappara or tho marriago pandal. This 
siructuro is supported on sixtocn pillars arrangod in four 
rows, tho central four being sel up on the marriago dais, 
One of these latter is of tho Kalli (Luphorbia Tirukallt) tree 
and is called the‘ milk post. Piija is made to the hole dug 
to receive this post, and silver, gold, pearl, coral and ruby 
(said to be five ratnas or goms) are placed at the bottom and 
a little milk and ghee poured into it. Washed cloths stripod 
with turmeric aro wrapped round it and a package containing 
nine kinds of grain (P44) is also tied to it. Live maixrod 
ladies singing marriago songs, set up the post. <A feast 
callod Dévatdprasta (Gt8S8)R,) or God's feast, is preparod 
and all the castemon are invited to dinnor, 


Tho marriage always takos place in the bride’s house, 
The bridegroom's party arrive there on the evening of the 
day on which the God’s feast has been given, and are ludg- 
ed ina house prepared for them by the bride’s father, 
who has tobe thoir host. They go toa tomple near by 
with the marriod omen of the party carrying a kalasa ; 
thoro the brido’s parents and their trionds moot and wel- 
come them formally, They are givon a sweet drink of Jjag- 
gory water to refrosh thom after the journey, after which 


410 


the Varapija or formal reception of tho bridogroom ig 
performed by tho bride’s fathor and mothor. 


The bridegroom is then takon with music and other ho. 
nours to the brido’s house, There tho ischtidrtha or confir. 
mation of the agrooment takos place. The bridogroom's parby 
have to carry with them botol-leaves and nuts, fivo jag. 
gory cubes, five cocoanuts, somo turmoric roots, hunk. 
ma* and a dross cloth and two bodice cloths. Tho brido 
accompaniod by a companion (840d So% seeoW) or hrido’s 
maid, comos out and Lakos hor seat along with tho bridogroom 
ona plank.t Tho Purdhit performs Punydhavichana or 
purificatory ceremony. Tho worship of Mahilakshmi is 
performed next as follows, in a mannor peculiar to this 
cast, 


Some coing amounting to + Rs. 12 as. (called Maidunutfa+ 
ria—aadsagoa%) anda pio pico (callod Basavanna’s 
pio), a lump of Vibhiitd (ball of ashes) and a pair of nut- 
orackors are placed on a rubbing stone. A new cloth ig also 

laced near, and yrja is offored to it all in the name of 
Mahlakshras. Whon this is ovor, tho paronts of the bride 
and the bridegroom stand wp and with foldod handy ask 
for tho permission of the Sabha to contract the intended 
alliance. This being grantod, they proceed to draw up the 
Vartanalupatti (B8r8e%88s,) or tholistol customary paymonts, 
comprising sevoral items, They aro quite punctilious in 
this mattor, and no customary itom is omitted vor any frosh 
item admitted. Lists of thoso paymonte are carefully pro- 
served for use on such occasions. 





* Marvied womon, according to old orthodox uotions, have bo paint 
their chooks and limbs yollow by rubbing will tummorie powdor and 
washing, A spob of 10d saffron powder milled kunkema (Boos) 
ou tho forohead, and plass bangles on thoi wrists, and somolimos gold 
or jewelled screws in holos on thoir loft nostvil and both cars, ato other 
signs of a woman haying her husband sive, who is known ag a Suman 
gali (Moro in Sanskrit) ‘and Mutlaide (8298, 3%) in Kannada. 
Tho articles bolonging to the tolotof such a woman aro considered 
auspicious, and are often requisitioncd as prosonis during marringes. 


+ Indians ayo all accustomed to squat on the floor; and planks 
about 3 ft, by 2ft. ov of loss size are provided us sents to be asod when 
they ail fo. coremonial occasions ov for dinuors, Such planks avo 
sometimes covered over with a shawl or carpot. ‘To sit on a plank 
(sorkedoedavedygao)? is the oxpreasion usod to donolo a sitting in 
steto on the matrings duis, or in oxhibition on sittilar covomonial and 
auspicious occasions. 

t That is, 4 xvound sand ytono usod for golting gindal paste by 
rubbing a stick of sandal wilh walor over 1b. 
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The two parties exchange dambila as a ratification of 
the contract and othor ¢ambilas are given Lo somo persons as 
witnesses, Somo marriod ladies then present the bride with 
the dross oloth brought by the bridegroom, which she wears, 
One of the bodice cloths is prosontod to the brido’s maid, 
the remaining one boing the bride’s. Both these aro 
afterwards presentvd by somo oldorly ladies with cocoannts, 
fruits, otc., placod in the folds of their garments. 


Tho next ceromony is known as the pounding of tur- 
meric and the grinding of wheat, and tho mothors of the 
parties to marry are the chief actors. ‘he ordinary house- 
hold smortay and grinding mill are employed. They 
place turmeric roots, #wnkwna and coloured rice, in two 
now wicker baskots and make a show of pounding them 
with a wooden postle. All this is apparently to symboliso 
tho importinee of these household operations in the mar- 
vied lifo of the couple. 


Tho next day is the chiof one and is crowded with 
ceremonial functions, arly in the morning, the bride 
and the bridegroom have what is called male-niru in their 
_ own places. Tour brass vessels filled with red water 
(made by dissolving turmeric and limo), are placed at the 
corners of a square, ant cotton throad is passcd round 
thoiv necks three or five times. ‘he bride and her mother 
(or the bridegroom and his mother) stand together and 
tho water of the vessols is poured ou their backs by some 
marriod womon, while tho Purdéhit recifos verses and wo« 
men sing songs. ‘Tho two stand one behind the other 
alternately and bend down. On this occasion, near rola~ 
tivos of the mother present her each with a dross cloth and 
a bodico cloth, it being almost compalsory that her paronts 
or brothors should mak this prosent, 


Tho parties ave thon bathed, and each party attends 
to its own Nandi or invocation of the gods and ancestors 
for the successful carrying oul of the ceremony. 


The ceremonies up to Upanayana, i.e, Jatakarma eto, 
ave gone through for the bridegroom. He getsout of the 
Brahmacharya (studentship) by porlorming Vrata-samd- 
watane, This is followed hy Kasi- Yatra. The young man 
is dressed as fora travel and carrios a small handf of 
rice and other provjsions tied up in packagos in his uppor 
garment, Thus accoulrod, he culga quoor figure and sots 
owt with stick and ambrolla on a protonded visit to Bonaros, 
The paronts of the bride meot him and imploro him “to 
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forogo his irip, promising thoir daughtor in marriage, 
They wash his feet and tako him home and presont him with 
new cloths. 

The next item is known as séram (8°89) or pots-bring- 
ing coremony. ‘This among othor (non-Brahman) cagtos is 
called bringing of airane (0%), 


The brido’s mothor accompanied by some mavrriocl 
women gous in procession toa palter’s house, walking unclor 
a canopy of cloth held at tho four corners and raised in 
the middle with a stick, They tako with thom tho various 
auspicious articles (mangaladravya) such as turmorics 
hunkuma, appala (thin hlack-gram cakos) and hajjdya (swoot- 
ened cakes). Pija is mace to tho kiln and from it ten 
pots of medium sizo, twelve pans or plats, four lamp-stands, 
threo small pots and two latgo pots are mken out, 
The potter washes thom and pamis them with chunam, draw- 
ing a varioby of goometrioal figures thorcon. Yollow thrond is 
tied round the neck of cach pot nnd somo grains, dried datos, 
some odible tubers (Foss, eared.) turmeric roots, rolls 
of palmyra leaves (870%), black glass boatly (Fd¢s088) limos 
and vice are all pntinto them. Tho Purdhit does /unydhands 
chana or purificatory coromony. Thon theimother of the bride 
wraps round her loosely on hor dress a now panche (man’s 
cloth) and worships tho pots. ‘lhoreupon tho pots are 
brought by tho married adios to tho Bride's house and 
placed apart ina room, Whon this coremony is going on, 
the brido’s mother is presontod by the bridogroom’s party 
with a dross cloth (called Baer sR) and the potter also 
roccivos his customary feos. The panche which the mothor 
usod is kopt noar the sacred pots. 


Then some marricd women aml a number of young 
boys go in procession 10 an anthill and aftor washing and 
making piya to it take out somo oarth* of it. ‘ho boys ft 
carry this earth on thoir hoads; and ib is ‘sproad ovenly 
undorneath the pots. A washod cloth is placod as a cover 
ovor the pots, which thoroafter are stylod Kalusas, 


Near theso pots on a sand-stono, a cone mado of 
turmeric paste, is sob up to represent Ganri, tho con 
sort of Siva. The brido goes there drogsed in new cloths 
with a wearing cloth thrown over hor shouldors and 





* This is ouphomistically abyled gold from “an ambehill, ” 

+Theso boys avo alylod, in Lolugn, bi/aenagardie aernoaed (a word 
of which itis difflonlt to mako out tho signifiontion~—Bala, young and 
nagardly, oitios or towns.) ; 


, 
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bhashinga tied to her forehead and worships tho image. It is 
only after this pija that she may onter the marriage pandal 
where she goes wrappod in a loose veil of a white cloth or 
panche. * 


A goldsmith is called in to prepare tho tdi out of gold 
provided by the bridogroom’s father, ‘when the Gauri-piija 
is going on inside. As itis considored auspicious for the 
gold to melt easily and not to break in working, the purest 
gold is brought for tho purpose. The goldsmith gots a 
customary present for his sorvice. 


Puja is then offered to the 102 Gédtras “of the 
caste, each gétra boing represonted by an arecanut which 
is afterwards kopt tied up in piece of yellow cloth, The 
Brahmju pu rohit duly consecrates a sacred thread and repeat- 
ing the mdndrus, puts téon réund tho neck of the bridegroom, 
ator the blessings of the Brahmins assembled. Then the 
bride’s mothe: comes and gives the bridegroom madhuparka, 
which is composed of a pioce of the plaintain fruit dipped 
in honey or sugar and mill, which he swallows. 


Thon follows the Kunudddnam or tho giving away of 
the bride. ‘Sho bride and the bridegroom stand on tho marri- 
age dais, facing cach other and with feot each in a naw 
wickor baskot, called meltubliqride (8 8) in Kannada. 
The bride is cithor carried or led to the placo by hor maternal 
unele. A sereen ig held between tho couple. Tho eurdhiis on 
both sides chant the appropriate vorses and at the appointed 
time, which will be partioularly watched by daloulatan or 
with the holp of a watch, the screen is raised, and tho bride 
and tho bridegroom cach puts a handful of cummin seed 
and jaggory on the head of the other. The Kanydddnam 
or tho giving away of the girl by hor parents tal:es placo 
while tho Puréhit is chanting mantras. After tho 
couple are seated, kankanat or wrist threads aro tiod to 
me wrists, the bride tying it to her husband and the latter 
to her, 


The tdi or mdngalya is then tied round the neck of 
the bride by her husband; and the bride and bridegroom 
are mado to throw handfuls of rico on each oth sr’s head, 
This is called Akshatdrdpara. Vradhdna héma, lia héma 





+A kankana iso thread of white and black wool twisted togebhox 
with a turmeric root and an iron ring abtached to it, 


ih 


and aupdsane aro performed. On tho night and duving 
tho succossivo days of tho marriago (both morning and 
evening), tho aupdsana is repeated, Nalugu® ig also por- 
formod both morning and ovoning. 


On the nost day in the morning, another uon-essential 
coremony takes place, that known as chiraldlasmuhda tam 
(More Soewsrs), Tn front of the couplo soated on 
plank seats, an carthon pot and a brass vessel fillud 
with rod colorod water aro placod on a eurhion of rice 
spread over a plantain leaf, Round oach vessel a cotton 
throad is wound and into thom are thrown a silver banglo 
and a limo frmt useon by the married pair, who should 
dip their hands and pick up what they find, Tho audi- 
ence is roady to joko at tho party picking up the wrong 
articlo, the bridegroom tho bangle or tho britorthe lime, 
In tho lattor caso, she ig said to have seored over hor 
husband. 


Aftor this, thoy are mado to worship Arundhati, the 
wife of the Rishr Vasishta said to bo in tho constollation 
known as the “ Groat Boar.” 


Tho streot procossion takos placo by the couple going 
with music, ote, on foot through tho streets, But many now 
carry thom ona palankin or in a varriage ; and this inno. 
vation has sometimes led to a breach of pence ns some of 
the othor castes hold that Komatis cannot be allowed this 
privilege, 

Tho chiof ovent of the third day is tho worship of tho 
caste goddess Kanyaka-paramésvari, a function considered 
most important and dono with utmost zoal and dovotion, 
Marly in tho morning, two cldorly womon of tho 
family purify themsolvos and go to a woll or river in pro. 
cession, with music, under a moving cunopy (Bsexy), 
Pwo Kulasas of silver vessels dovoratod with limos and 
drawings of a human face of chunam and with jewols and 
flowers aro consccrated us ropresonting the Kanyaka- 
paramésvari. Yollow thread is tiod round thom; and with 
the help of a Brahmin priest, tho marriod women mako 
piga to these Kalasas, which are thon carried on silver 
or copper salvers to tho templo of Kanyaka-paramésvari, 


ic as — a at 

* Yhovo is more fun and frolic than any rgligious or eoromonial 
signifiennco in this, ho bride and Inidogroom are suited opposite 
cach obhovand oor sandal, Nowors, ote., to ouch other, and the assombly 
(chigdly of Indios) Indulge in many a woll-worn joko atthe coynass of the 
maid, tho forwardnass of tho boy, ofc. Songe und musie aro also part 
of the programme, 
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the party going with all the pomp of music and shaded by 
a canopy. A Mailari man decked in fantastic garb moves 
in front of this procession, dancing and singing the praises 
of tho Kauyaka. Every Kémati whose houso is on tho 
way taken by the procession, offers [ruil and Aratt to tho 
goddess. After worship in the temple, the Kalasas are 
taken to the marriage house, where they are placod ina 
central position and worshipped by tho newly married 
couple, all the noighbours of the caste also bringing fruits 
and floworg and taking part in tho puja, Somo rich persons 
offer gold and silver flowers which are afterwards given to 
the purdhit, They generally carry out this ceremony with 
asmuch pomp as possible and often with considerable 
devotion, 


The gatablo things offered to the deity (chiefly some 
cloaned pulses soaked in water, fruit, jaggory water, etc.) 
aro distributed to the castemcn assembled ; témbitla is 
given to all in the assembly with dakshina added to 
Brahmins, In the distribution of *prdsdda to the caste- 
men the order of precedence should be scrupulously 
observed as follows:—The bride and tho bridegroom, re- 

resentatives of the gdira of Kanyaka-paramésyari's birth 
Bol woeraw)o), astranger, Ummadi Setti, Yajaman, the 
rest of tho assombly. Then again some spocial presents 
of idémbila and ravike|aro given to each of the following :— 
A voprosentative of the Kanyake’s Gétra, an unmarried 
girl, a bdlanagara boy, a stranger, the Ummadi Sotti 
and ihe bride. The Matldi gots also somo special 
presents in addition to the customary cash payment 
ranging from Rs. 2 to 6. Sometimes he gots the 
present of a pair of panches.| Next aftey dinner at 
about 8 pm. takes place Gdiraptja, otherwise called 
(83 82, ova es Seseoxees) the worship of 88 crores of gods. 
The brido and the bridegroom are seated together 
with an assommbly of Brahmms and castemen, 83 small 
cones made of turmeric paste boing arranged on a plank 





* Prasdda means the remains of oatables offered before God 
ih worship or to some very honored guest, in the latter case only what has 
not been placedin his eating dish orleaf, boing partuken by tho followers, 


+ Ravike moans a piece of new oloth about ¢ yard by 14 yards, 
which is cut and stitched into a vest for women. 


$ Banche is » shoos of whito cloth with or without colomed bordors 
generally of silk thread, about 8 yards by 1} yards, which is nsod by 
males to wrap round the body loosely. Tho nether garment is genorally 
rageerag longer and is tied round the loins with apron-like loose Tolds 
in front, 


is 


before them, to represent tho 38 crores of gods inhabiting 
tho Svarga léha. Tho brido and her party and then the 
bridegroom and his party separately do pilija to those 
cones ; and after that, ihe bride and bridegroom togothor 
with all those of his gdéra present, worship thesgo symbols 
again. This last gija is meant to incorporate the girl in 
the gdtra of her husband. 


After this, a figure of a snakois drawn with a gold 
ving on rico spread on. a plank and Ndgdndra pija or snake 
worship takes place, The rico and the ring are tiod up in 
a cloth and placed near the Sdram pots. 


The assembly thereafter roccivo the tdémbéila and 
disperse, 

The fourth day has no ovents till tho night except the 
daily prayors in tho form of Sdudhyd vandana and" aundsana, 


, Aftor 11 at night takes place an important coromony 
which is obsorved sverotly and to which no Brahmins are 
invited. ‘This is callod by somo Mutiaide pijy (8,38 
x98), de, worship of womon who died in the lifotimo of 
their husbands, by somo ollers, Vasenéa Madhava’s during 
(SAos sagstses’), while yot othors call it simply Vatbhava 
Karma (Aypaeadrnvs ) ov auspicious acts, 


‘Tho account which tho Kématis givo of tho ooremony 
is as follows :— 

Tho rice kept on the provious day near tho 
Sdram pots, with more uddod, if nocessary, is soaked in 
water and pounded with jaggory and mado into balls by 
marriod women in madi.* Somo of thoso halls aro sot apart 
jn tho names of decoased muttatdes of tho family, wore , 
shipped and distributed afterwards among tho membors of 
the bride’s family. Tho remaining balls after a similar 
worship aro distributed nob only among the porsons 
prosent, but also among absontees to whom thoy aro subse 

uontly sent according to a list kept in cach family, 
ho secrecy, howover, with which this coremony ig 
conducted and the scrupulous oxclusion of ontsidors, has 
givon rise Lo cerlain stories which tho Kdmatis indignantly 
ropudiato as calumnies, 1b is said that tho yajaman or tho 
hoad of the house worships a Kalasa naked in a room trom 
which womeu and othors aro oxcluded, and then putting 





* Madi means clonn stato: the porson bpthos, puts on washod 
clothes nol touched by othors and keops himself without contact with 
thora nob similarly puro, 
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on his clothes, distribulos prasdda to his casto-follows aftor 
sending away the Brahmin pardhit. Some, especially thoir 
rivals the Nagartas, add that thoy mako a figure of a cow 
and filling it with red wator cné it wp and divide tho mom- 
bers amoug various familes. ‘The moaning and intention 
of this story are plain; but- itis difficult to avsort whothor 
it is or is nob true, 


Harly tho next morning aftor bathing, the’ couple 
perform Sdshahéma, and then untio tho kankana or wrist 
throads. 


The coremony called Vadu-bérwm (ship trade) is pecn 
Har to this casto. “The bride and tho bridegroom dressod in 
fresh clothes with bhdshinga on their foreheads, go in 
procession to the temple. A paper boat is made. ‘The 
bride’s mother puts on an apron of the panche kept near 
the sdram pots and makes ptja to the toy boat placing 
therein some coloured raw rico and cooked rice coloured red 
and greon, with cakes of sorts. ‘The marriod pair also do 
likowiso after her, ‘The washorman then sots fire to it, 
and the Bilinagara boys carry away tho ashos, throw 
them into a well or tank and bring thorofrom a quantiy 
of rubbish such as stone, and pioves of carthen pots, and 
presont it to the bride’s mother — singing moanineloss 
songs, As if to bo recumponsed for undergome — this 
auoyance, the bride's mother is prosented with a sire 
and a ravite. “hon tho wholv procession returns home, 
tho bride's mother with halasa and tho couple walking 
unde a moving canopy. 


The couple aro now seated togethor and tivo dolly are 
given to them and mock birth ceremonivg of these dolls aru 
actod, ‘ 


The next is tho worship of Ghutti Kadiyam ov solid 
bangle. A solid silver bangle, a gold hankana, mudi 
ungara, two gold rings and ono of silyor, one silver too- 
ring’ (20%) and two obhor silvor small too-rings (M®,) aro 
kept ona plank before the couplo and aftor the usual worship, 
they are put on by them, the bridegroonl using the hanka- 
na and the minchu, and tho rest boing givon to tho bride. 
Tho presence of theso ornaments on tho bod yot a person 
batokons tho married state, 


Then follow a numbor of veromonics obsorved by the 
Brahmans also, such ag, Masti Lasta Prija, Pingu oy awing- 
mg on ® plank, puja of cocoannts, tdémiile to married 
souplos, ote, : 
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Aftor the bride and tho bridegroom havo beon swung 
soated togethor ona plank the best man (Sows Bo!® Rode), 
and tho bride’s maid (BeBo® e209) apo seated on it and 
ave voeked by the bdldnagara boys. Aftor this, bebel-leaves 
and arecanuls (powdered) are given to tho real anid tho 
pseudo bride and bridegroom which they chew. 


Tho hitinagara hoys indulge ina groat doal of frolic 
and impish uischicf on this occasion, and such things have 
also become part of ostablishad ceremony. ‘hey vush ina 
body ab night and ery out® that the Kanyake Goddess has 
prohibited further coremonies, as tho giving of presents to 
the brido and to the relatives, and run awny and hide 
thomselves, Shoy havo to be searched out and propitiated, 
andso a party go with music in solemn procession, and coax 
them buck tothe marviage hall with swoets ansuch other 
presents ‘Thon the urchins remove the prohibition aul the 
further ceremonies proceed. 


Hor what is known as | adibdl 8829), (ho bride 
and the bridegroom are seated ou planks, Near tho sdran 


pots Rice, tiunericroots, a cocoanut, two dolls, a comb : 


a hikima box, wi oyo-salyo box, juggory and tavo rapihes 
are put into the binde’s uppor garment, hy five imarviod 
women, ‘These articlos are tiod up in packages ina parehe 
and the bride must carry the whole, tl she goes to her 
hasband’s lodging, whithor sho is conducted in shaoto. 


The noxb event is the gonoral giving of wodding 
‘resents. All tho Kémutis in the town, al loast one inom. 
hor for cach funily, aro expected to come and give thoir 
presents to the bride in’ tho shapo mostly of money, the 
amount deponding upon the meant of owch party but nob 
excovding the limil of half a rupoe. [any of the Kématis 
cannot attond the coromony in porgon, oither on account 
of ill-fooling oxisting between the two familias or for any 
othor cause, they send thoir contribution through a proxy, 
It is said that tho presents mado by the bridegroom's 
party must be ties as much as those made by tho other 
party. ‘The sum thus collected together with the 43 Rs. 
(or midunuiflarika) prosouted at the timo of Mahdlahkshmt 
pije avo usec to give a prosent each to the bride’s sistor 
and to the matornal unclo; something .is given for charity, 
and any balance that is loft is given to the girl for somo 
jewel. 


# mBesten TUL MERE BOHome wodyeenng Byers y BD ZOD evodd, 
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On the night of this day, the girl is taken formally to 
hor new house, for Grihupravésa (§y28)88e) or entoring 
into Lhohngband's house, ‘Sho husband and wito wre decked 
inbridalcostumoe, with bhdshinga on their forcheads, and the 
party wo in state to the house where the bridegroom’s party 
have beon lodging. At the cutrance, two marriod Indios 
wavo dratiand the conplo enter the house, when their 
right feet should be placed first on tho ihreshold,, and tho 
bride should upset with hoy foot a measure of rice kept on 
purposo in the way, to idieate the wish that thero should 
bo plenty of grain in her family granaries. They then sit 
sido by sido. A row of fivo cocoanuts is placed before thom 
and philupija porformed. The distribution of téinbila and 
dukshina to the assembly takes place before they disperse 
and the brido sleeps that night mm her new home. 


Tho “next morning the gwl goes back to hor 
fathow’s house with her husband, who has to be for- 
mally sent off by the paronts-in-law. ‘The pair are taken 
after dinner to a tomple in procession with ahalusa, After 
worship there, the bridegroom is given cettain additional 
prosents known as Vallain Varadekshinu (BYOROB ZS) to sev vo 
him duving the journey - a rope, a brass vessel (82283, 2°8)), a 
now cloth, one rapee, a cocoanut anda pair of mut-crackers 
logethor with a quintity of rice and other provisions, Tho 
gitl remains behind with her parents and the bridegroom 
and his party go back to his place. 


Tho father of the bride generally givos some Var 
dukshinw (808%) to tho bridegroom according to previous 
agroemont bub the sum is not fixed by any caste custom. 
Thore ig no custom of paying bride’s price. 


During the first year after the marriage, the girl is 
gonerally iakon to tho husband’s house whore she renains 
for a fow days in the company of lier mother or some other 
near relation and returns to her father’s houso, 


Dnring the first year and often duving the subscquent 
years also, till the girl uitains puberty, tho son-in-law is 
invited for the Guuri and Dipdeadi toasts, when rich presents 
avo givor to him, The husband and wile ace feted together 
on those occasions and nalugu takos place in the ovenings 
with song and merrimout. Tho young ian also takos 
prescuts of clothes to the wile and lor mother. 


Aguin, it is the custom among tho Kéimatis as among 
the Brahmans, that the son-m-law and mother-in-law und 
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daughtor-in-law and mother-in-law should not pass tho 
same threshold in tho Aghida month of tho first yoar of 
mariage, 

Tho most auspicious scasou for mavriage is during the 
fivo months beginning with the hinar month of Maghu (@29) 
(January-February), 


When a girl attains tho ago of womanhood, sho is kept 
in a soparate cornor of tho house, or in a separate room, Tho 
fact of puberty must be first anuouneed by mavriad women, 
if possible fivo of them togethor, as being first discoverad 
by thom. When this is known, tho girl is given inilk and 
plantains to oat. She is considered impure for seven days, and 
no porson my approach her within a contain distanco with 
oul incurring impurity which can bo removed only by a 
bath and washing of clothos, Kvery ovening, daring theso 
soven days, the girl is dressed in washod white clothes 
supphod by the villigo washorman. She is devoraled, in 
her person, and seatod ona plank seat in the presence of all 
the marriod wonten in tho village, both Komatis and Brak 
mans. This is styled tho ceremony of Onugr (wAR op SHB), - 


‘The seat for the girl ig made up inn particular man 
nev (known as sproading dediyum) by five mariied women, 
They cover » plank over with a whitewashed sbrip of cloth 
supplied by the washerman, and slunp iton the four 
corners sud in tho outro with improssions of a vight palo 
of tho hand, with a ved paint of turmone aud ohunam, 
Vlowors, turmerie, du nkuma (vornrilion) and ahshate 
(coloured vice) aro thrown on tho cloth, Ab the four 
corns, four brags Jamp stands are kept burning aud a 
throad of cotton yarn 1 wound vound thom thus onclosing 
tho seat. Tho girl now sits on this scat. The women sing 
songs aud prosent turmeric, kunkinaa, flowers, ole. Ivo 
muried Indies pound gingolly and jaggovy which avo mado 
into balls and a little is eivon to the girl to cat, Thon 
turmeric, hunk dna botel-luavos and nals with flowers and 
halls mado of gingolly seods and jaggory avo distributed to 
the women of the assembly who then disperse, ‘This is 
reported ovory evoning, tho seat being arranged as on the: 
first day by tho girl hersolf, Sho ix made to bathe on tie 
seventh day six times successively, tu cloauso hor of the im-, 
parity of the six days. On that day the marviod ladiga that 
arranged the seats on tho first day, tivo anointod with oil 
and bathed. Now bangles are put on thoir hands and a! 
ravite is prosonted to cach, the gil is however con. ¢! 


sidored to be in a state of comparativo impurity for sixtoens}! 
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days from the beginning of tho period, and cannot enter 
the kitchon and other inner rooms of the house. 


On tho ist, the 8rd or tho 5th day, the news of tho 
girl’s puberty is sent to -her husband’s. house with a 
washeorman, [To also carries presonts of gingolly oil, jagyory, 
turmoric roots, funhuma, groon gram and a pair of panches, 
which aro recoivoil at the husband’s house. Asa mark 
of joy, tho husband’s clothes are discoloured with red 
colonred water and a feasting an a small scale tukes place. 
The washerman is dismissed with a prosent for his service. 


Consummation of martiage is arranged for on an 
auspicious day ascertainod with the help of an astrologer. 
Sometimes this event is pat off if tho Nakshatra ov slav 
under which tho girl abtained puborty, is considored to ba 
unlucky. * 


The young man with his relations goes to his wifo’s 
father’s house. On tho day fixed, the couple are bathod 
and perform somo hdma* in the morning and a genoral 
dinaer i3 given in honour of the occasion. At night after 
food, the husband and wifo seated togother perform 
Phalapitjya and then they ave led into tho bedroom, only the 
ladios going inside. Before thoy withdraw, another Phala- 
puja takos placo and cocoanuts are prosented to all tho 
married women presont. 


Whon a girl is married as an infant, sho remains in 
hor paront’s house till sho comos of ago and till tho con- 
summation of hor marriage takes place. Tn tho meantime, 
whonever any auspicious ovent takes placo in her husband's 
house, she goos with her parents and returns with them. 
Tt 1s the practice among Kématis as among tho Brahmans 
that the newly married girl should bo taken to the hus- 
band’s house during the first yoar of tho marriage and in 
default, she cannot bo takon there on the second year or any 
subsequent even yoar, 


When tho girl is first sont to hor hnsband’s houso, the 
ceremony of house-entoring has to bo porformod once again 
in the husband's house, 


An auspicious tims is sottled for starting from her 
father’s place, ‘Tho girlis anomtod and bathed and thoro 
isa feast in the housg, ‘lho girl woars a now cloth and is 
presonted with fruits, témbila, ote, by hor mothor, the 


‘aeeltattenngnes ite en ne ee er prs een 


_ * Héma isa snovifico porformed by pouring ghee with the invo- 
cation of mantras addvossed to various doities, 
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presenta boing wrapped in the fokls ofher garment. Rising 
from the soat, she prostrates horsel! holore the housohold god 
and thon hor parents and other eldors and vecoivos bhoir 
blessings. Sho goes round to the houses of bev Ceionds 
and rolatives ta bid them good-byo, and genorally  recoives 
somo presents from thom. Tho Kématis ave vory particular 
about the omons, and discontinue thoir journoy when any ill 
omons ocent. The mothor ov in hor absenco some other 
olderly female member, accompanies the girl togebhor with 
somo malo mombors, 


On arriving at the husband's town, the party avo ro. 
coived ab tho temple in front of tho village. ‘Phe bride 
and her husband aro soated togothor with a hkalasa, bofore 
them, and ave besmeard with turmeric and sandal. Tho 
god tu the bomple is worshipped and after the ueual distri. 
bution of fémbila and hunkuma to the ladies, thoy aro 
led in a procession to the nshand’s house, At the cutvanco, 
tavo marriod women wave drafi and thyow oul the colourod 
wator coutainod in the plate, fhe coramony being main. 
ly meant to ward off tho effects of any ovil eye that may 
have lighted on them. The couple enter the house, the 
wife having ta place ler right toot (test in the house and to 
upset a measure filled with vice kopt on the threshhold. Phula- 
puja takes place after this and dratiis waved by married 
women. Cocoannts, tdmbila and dukshinae avo thon distri» 
hutod among the Brahmans who have come there. “this 
ceremony vakes plavo botwoen 8 and 9 re. tho party 
having {o come to the town in the evening at the hou 
whon cows voturn home, which is tochnically khown aa 
Usdhiti lagna, That wight, a dinner is given to all the 
relati¥os in honor of the event, 


° 

Tho avorage age of a hoy to marry may bo pub down as 
sixteen, As already noticad, this casta tb purtionlurly addicted 
to the culobration of carly marriagos. : 


Marriages are always dotorminod by tho parents, 


Tho caste, as a whole, ave bocoming alive to the eyils 
of infant marviago aud avo evinging a tendency to piso the 
marriagzoable age. But the time can never be postponed 
beyond puberty. 


Widow marriage is not allowod. — * 


« Divoree, in tho sonse of completo dissolution of 
marriage, is not kuowa among tha caste, Whon a won is 
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found nnchaste sho is expellod from hor husband’s house and 
sometimes cortrin aeremonios called Ghaja-sraddha (88 
%)2) pseudo funcral coremonies, are porformed to her, 
There after neither connection nor oven relationship oxists 
between her and hor husband, but she cannot romarry, 


Adultery on the part of tho woman is regarded with 
abhorrence and results in hor excommunication. 


In funoral ceromonies, they are mostly influenced by 
tho Brahmans whose customs thoy haye takon up ontirely. 
The ceremontos obsorved are tho samo as those of the 
Brahmans but the ritual is Puranio. 


Whon the approach of death is apprehended, a Brah- 
man prepares Punchakarya® and administers it to the dying 
inan for puyifying his body. Often a cows is presented with 
dukshing to 0 Brahman. When the man arrives at the 
last moments,t a gold piece and leaves of Tulasi (sacred 
basil) are pat into his mouth and every one of tho relatives 
pours some water mto his mouth, as the last servico which 
they can do to him on earth. 


As soon as life is oxtinct, the body is bathed and 
wrapped in a new cloth and is placed flat on a bamboo frame 
called chatée (4%), The chiof mournor hathos in cold water 
and wears web clothos, Tle then kindles « fire in front of the 
houso (s’avdgni FP) and dovs hdwa for tho purpose of 
obtaining oxpiation of six kinds $ In anearthou pol, rice 








* Panchakavya avo tho“ five products of the cow” (2. e, milk, 
buttermilk, ghoo, wino and excreta) mixed together and consecrated 
with mantras, When the mixtnro is sswallowod, m the prescribed 
manner, itis said to purify tho body and clounso ib of the offects of all 
provious sins. 

+ Tho reseipt of a cow as agift is considered a very low act ro- 
qniving prdyaschitia to purify the donoo, (doad it soama ito be the 
belief, that the more officacious a gift to the donor, the more heinous 1 
sin itis on the past of the donee to receive it. 

{ Among Brahmans and othor higher castes, they try to make tho 
dying man pronounes the name of Naviyana, and shont 1 in his cars, 
80 that it may at least ocour to his mind. Kématis so identity this 
name with the moment of denth, that they donot prononnce it on ordi- 
nary occasions, and are reported to hold a solumn consultation whether 
the moment has arrived for making asick man prououneo" that word.” 


When a man's namo happens fo bo Nérdyana, they corrupt it into 
something elso us Narayya. 


$ Tho six objocts of expiation are ;— 
HOWE, 1» Se weoBogsivcee, adbrasoues, eres 
sd, and OA, TerGeD. 
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is taken for patht pinda (880%), that is for ollering it 
whon tho body is placod on the grounl hal! way, 
Tlore tho boarers change sides, On arrival at. the cremation 
ground, covomonies called Paithrl kurme ®QB Pr), Chiti 
Sdmahay (280N3 3) and Préte Dahaua hima (BRes Boas.) 
are performed belcro placing tho dead body on the funoral 
pyro. ‘Then ghoo is poured on tho body, perhaps with 
the object that it may facilitate tho complto burning 
of overy part of i, and some evins (gold or silvor) 
are placed on the four comors of the pyre. Tho chiof 
wournor perambulatos tho hior three tines with » pot on his 
shoulders, filed with water, and the by-standors throw a 
stone at the pot at the end of cach turn, The Brahman 
repeats the approprinte aandia and che eliel mourner 
lights the pyre. Tho Nugua Sedddka is jrorformed 
to remove blindness, deafness or othor bodily defect that 
may posibly have affeted the deecasod in life. Tho 
party stop ab the cremation ground {il the body is hall 
Diont and then, bathing ina well ora tank, all return 
home. he bearers aud mourners before come to their 
respective houses have to look at a light khepy Durning 
on the spot where the decvascd oxpived ‘This light is kept 
for Li days. During this period ab meal time before any 
membor of the fumily oats, food and water are hepb near 
tho light and some vooked vico is thrown over tho rool of 
tho honse to be caben by tho orows. On tho 16th day the 
light ia pub out, 


vom tho second day forwards, obsoquial ceromonios 
oaled Nityavidht ave performed ovory morning, They aro 
the samo as thoso observed by Bralnnans and avo as 
follow :— : 


. 

A largo sized pubblo is sob apart (ila sihdpuna) and 
tho ghost of the deceased which is believed to be hovering 
about without going to {he other world, ig invoked into ib 
(Préla-dudhana). This is washed with water tn which a 


cloth is immorsed and sesamum seed ave thrown (Vdsddaka 
and Pilddula), 


» Phen Pindas (balls of cooked food) aro offerol and 
then thrown to the crows. If the Jaiter do not readily 
carry thom awwny, ib is considered that tho deceased has not 
had all bis oarthly desiros fulfilled, and the survivors 
promise that his last wishes will bo carried out. 


4 


_ + On tho third day, the covemony of sanehayana (Boobs) 
is perforimod ; tho ashes of tho docvasod aro collectod ant’ 


: 
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sonttorod in wator and the unburnt bones, if any, are collect 
ed and thrown in water or aro kept by, to be carried to a 
sacred river, such asthe Kéveif or the Ganga, if the family 
can afford the expense. 


On the 15th day, after the Nityanidht, the stone is v0- 
movol aftor sildvisarjanu, the ghosb lemg supposed to 
leave this temporary abode. A héma is porfomed to yet 
rid of the sifala (pollution), The Préie and Préia sakha 
and Radia aro worshipped, wll the malo agnates (having 
no father alive) taking part in it. 


On the 16th day, a ho-calf is branded and set at large to 
roam about ownerless and this coremony called Wishvet» 
strqa, 8 Delieved to rid the soul of its DPuis’déeha charactor. 
Then djya grdddha is performed, for the purpose of purifying 
the deocased’s soul 10 rondor it fit to take tho noxt form, 
that of Fasuitpa (Badan), 


Nhddusa srdddha (B@Ws2.2,/B,) or 16 sréddhas which 
properly spoaking should be spread over the whole year, 
avo finished this day as it would otherwise bo inconvenient , 
for the family to remain in pollution dwing the cutire 
period. 


Then follows Sapindi-kaiane or uniting the pinda 
(corpus) of tho ducoased with thoso of tho ancestors, This 
is believed to givo the deceased a highor spimt nature (Vasu 
Rudra and Aditya). 


All the agnates batho after this and gob rid of their 
Stitaka this day. 


Tho next day they have Vaikuntha Samatddhana (Ryo 
caanogs) fecdiug the Brahmans, to onsuro for tho 
decoased an entry into Vathun(ha or the abode of Vishnu, 
the region of bliss. 


Riven after this course of coveomonies is run through, 
the chief mourner is not considered as having shaken off 
Sitata complotely for one year, Tle has during this period 
to perform inonthly ceromonies (8%4*') on days correspond- 
ing to that on which the decoasod died and also similar 
cetemonios on the 12 new-moon days, At tho ond of the 
year tho Sraddha and Vadkuntha Samdrddhana avo to be re- 
peated. his completes the period of mourning and it is 
ouly after that, that the chiof mourner may perform any 
auspicious events, such as marriage iu his family, ‘Tho 
period of mourning lasts for sixteen days for all tho agnatus 
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of sevon dogrees and for five days for tho rest. TT a child 
undov six months dies, a move bath (overhoad) removos tho 
pollution ; so also a bath only is taken for the death of 
danghtor’s son. 


During tho poriod of pollution, tho mournors shonld 
nol wear casie marks and should abstain from swoets, mill, 
betel-loaves and nuts, flowors, sandal, obo. ‘They must ob» 
sorve soxual abstinonce ond may nob aitond to their daily 
ablutions in the usual form. 


Tho Kématis porform Kélu Sraddha that is Sriddhas 
on the day of the year corresponding to tho day of death, 


They observe tho dark fortnight of Bhddrapada (Aug- 
ust-Soptomber) ax the poriod fixed for performing cevomonios 
for propitinting the ancestors im genoral On tho Tash day 
of tho month (new-moon day), thoy giva rico and dthor pro 
yisions with some inoney to Brahmans. 


Hor a childless anecstor, somo one of the near agnatos 
performs tho obsequial ecremonics. Until thoy are porfoym- 
ced, uo auspicions coromonies can take placo in tho house 
of any of the agnatos, 


Ifa porson moots with a violont death, a poriod of three 
Lo six months is allowed bo olapso boforo begining tho funeral 
coremonios. A. Pidyasehitta toy purifying tho prdia (ghost) 
of the ovil of such doath is (iat porformod and thon the 
vost of tho coromonios as ave usual aro gone through. 


Gonorally before boginning auy auspicious ceromony, 
such as marriago, tho fomale mncestors aro worshipped by 
installing a halasa in the contral portion of honso, and 
offering tdmbila, with some sweets, to,it by way of worship. 
Marniod women avo invitod and aro ontortained ata dimer. 


When 2 socond wife ix subjock to any nilmont, it is 
geuorally atbributed to tho trouble caused by the doceased 
and accordingly the latter is worshipped like othor fe 
malo ancestors, 


No clothes are burnt with tho dead body. Jn. fact, 
oven the ous cloth with which tho body is wrapped, is aftor- 
wards removed and the nakodnoss is covoral by moans 
of plantain loaves. Cooked rico and ghoe aro thrown into 
tho pyre when it is lit, to propitdate dyad. 


_ There ao uo traees visible of the caste having had any 
ungotllod or wandering habils, he Kématis aro vory 
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conservative in thoir customs and manners ant are ox- 
tremoly unwilling lo movo from their settled places. ‘They 
have no recognized hoad-quartors but are found largely m 
big trading centres, [bo places whore they are most numo- 
rous in the State aro Mysore, Bangalore and Chintamaui. 


Ponukonda in tho Krishna District, whore their tribal 
goddess is reputed to have been burn, is believed to he 
thoir head-quarters, but vory few of this Stale hav> 
seen the place. 


Thero is nothing peculiar in tho construction of their 
houses except that in the older type of them, tho portion 
facing the street is built as open stalls for trading, and the 
hinder portion, which is veache | through a long narrow 
passage, is used as the dwellivg house, As a consequence 
such houses huve hardly any windows and aro ill-lighted 
and il-ventilatod. 


No ontsider can he admibted into the caste. Some 
transeressions such as cabmg Aesh ov eating with a lower 
caxte are mexprable and involve expulsion from caste 5 and 
they are quite ax strict as Brahmans iu this respect. Less 
sovious faults can be atoned for by suitable Prdyasehitta 
(purification) and payment of a fine fo the caste Gara who 
gives Turtha and prasdéda (holy water and lood and flowers 
that havo been offered to God) as a token of accopted expi- 
ation, 


‘hoy follow the Ilinudu Jaw of inheritance, At the 
time of partition, an oxtra share (Jesh(hdmea) is genorally 
allowed to the eldest brother. Sometimes *i//dtam is prac: 
tisod, but varoly. 


{vial by ordeal has long been ont of practice in this 
caste asin many higher castes. Oaths are taken in on- 
quiries whore regular witnesses cannot bo had. Swearing 
in the names of their tribal goddess and of tho paronts 
and children is common. One form of oath-taking is 
making the swoarer stand before an image in a temple 
with a garland of red flowe.s round his ueck and the book 
tamayana in his hands and asking him to make a stalemout 





*Tlidtam (BYR) somewhat funnily spelt and pronouncod  illa- 


tom'is a eompound of the Dravidian fer lee wv Jonse or family 
and ‘atu’? (stadus oveacting), When ono hay na sons, 0 daughter 8 
married ton man who agroca to become a member of the family and 
who thorenfier resides in the fethor-indlaw’s house and inherits his 
ostate for his children, This relationship is stylod @dtam, * 
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as to a fact. Such swonring is vory rarely, if at all, rasorlod 
to, They boliove in omons, sorecry, oraclos, and abhor 
such superstitions according to their individual cultnre 
and idiosynevasios, 


Kématis are strick vegetarians and totally abstain 
from liquor. 


Brahmans ave the only class in whose house they oat, 
while Bédas, Madigas and Korachay are the only lowor 
classes who oat in the houses of tho Kématis. Though 
Kématis avo considorod so high in tho sovial scale, it is 
really surprisi ig that oven somo of tho low class peoply do 
not cat in their houses nor dink water touched by thom, 
Mailaris who profoss to be a sub-division of the Balajns 
cat im the honges of Kématis, bntit is duo to the sorbuitous 
circumstance thal, as nobed above, thoy became uttachod 
to the Kématis and woro considored as their ehildron, 


Kématis beliovo that their original occupations wor, 
those fixed by orthodox opinion for tho Vaisya caste, te, 
agriculture, cattlo-roaring and conuuerce. Tha first two 
ave almost novor followed in tho present day, Any lands 
thoy hold, thoy farm out to raiyats on view or othor tonnros, 
Thoy avo at prosent, mainly a trading class in South 
Indian and ave neither artizans nor hunters  Somo have 
of late takon to Government servics, Chango of profes. 
sion duos not lowor thom in status so long as tho profes 
sion aduptod is nob a baso ono aneh as swooping, scavong* 
ing, otc. in which caso tho man losos caste, 


They omploy Brahmans for roligious and coremonial 
purposes, {ndood no othor casto is moro attached to tho 
Brahmans and is moro depondent on them for religions 
purposos than the Kématis. Unlike othor, castes, tho 
women of (his casto make it an articlo of thoir roligions 
duty to offer témbila, fruits and floworg to the Biahman 
ladies on ovory festive ocousion, some on avery Tuesday 
and somo oth rs alinost every day anid roooive their blogs. 
ings, in the efficacy of which thoy have implicit faith. 
Their tribal goddess Kanyaka, is gonerally worshipped by 
aman of the Mailari caste, but lattorly oven for this they 
omploy Brahmans, who socom to snbiafy their scruples 
against worshipping.a tribal goddess ofa lower ensto, by 
postulating » divine nature for the kanya as being an in 
carndtion of Siva’s consort Parvali. 


ag 


There aro both Saivas and Vaishnavas among them. 
They worship all the gods of the Hindus without showing 
exclusive preference to any. Besides, cach Canuly has a 
tutelary deity to whom special offerings are mado'on such 
oceasions as marriage or illness. : 

Tn common with the Brahmans and other highor 
castes, tho Kématis worship Ndge ov the sorpont god. 
This worship is gonorally confined to womon and is carried on 
on a large ssale once a yoar on the fifth (Sth) day of tho 
bright fortnight of Srévana (uly and August). Tho re- 
presentations of serpents are cut in stone slabs and aro set 
wp round an Asvatiia treo ona platform, on which is also 
genorally planted a margosa treo ‘hese snakos in stonos 
are sot up in porformauce of vows and aro said to bo spe- 
cially efficacious in curing bad sores and othor skin diseases 
and in giving childron ‘The women go to such places for 

‘worship with milk, fruits and flowerson the proscribed 
day which is observed as a feast day. ho stones are 
washod, smoured ovor with turmoric, sandal, ete, and 
offorings of milk curds and fruit are mado to them aud 
some dakshina 18 given Lo tho puidhitand other Brahmans, 
Sometimes they search out the holes and pour somo milk 
for live sorponts, ‘lho provious day (4h of this month) 
is also held sacred for the pija, Othor important days on 
which the seypout worship is done are tho Gth days (4,3) 
of tho bright fortnight of Margasiva, Pushya and Aligha, 


Tho Asvattha (©%3%) ov peopul troc is anothor objeot of 
worship, being held to be the special ubodo of Vishnu on 
Narayana, who is honeo known as Asvattha Narayana, 
Tho margosa is considered tho fomalo to go in conjunction 
with this tree and ono is planted with this and a ceromon y 
of mock marriage is conducted before conscerating theso 
trees. The main feature of this piju is to go rotmid and 
round the troo a fixed nnmbor of times overy day, ‘hig 
worship is believed to cure mental dorangoment such as 
possession of devils, and also to help childless wonen to 
conosive. The benefit of a clean bath carly in the morning 
followed by opon air physical oxorcise espevially to wamon 
of tho botter classes whoso habits are so sedontary, avo 
valuable consequonces of this form of worship and tho 
cdovotoos, it is no wonder, aro oftou vewardod with tho ful. 
filmont of their desirés. 

* Tulasi (Basil) and Bilva plants are considoved sacred 
and tho formor plant is plantod on a well built platform 
and worshipped. : 
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Their patron god is Nagurdsmura (BASES) and the 
goddoss is Kanyukaparamésourt (F83F8I3W0), of which 
tho worship ig obligatory. They do uot worship any other 
minov gods; but whon at tho time of epidemics or otherwise, 
the villagors worship Mitvi (82°) and other village gods, 
tho Kématis have no objection to tontribute their quota 
and offer cocoanuts and flowers. 


Jn thoir dress and ornaments, Kématis do not differ 
much trom tho Brahmans. ‘Nie dross of thales consists of 
aparche (tiod round tho waist), a dhdtra (or an upper- 
cloth), a turban and sometimes a long coat ; of late, howover 
improved methods of dressing are adopted, Tho Komati 
woman wears a sire aad a reeute, Komati women are nol 
notod for personal appearanco and they are particular in 
colourmy theiy limbs and choeks with turmorice The hair 
of the howd is gathered mito a long plait and is allowed to 
hang sivaight down on the back, Long hur is considered 
as one of tho essontials of beauty and those who ave wanting 
in this, use yak-tails (0) which are emucshed with tho 
natural hair and plaited., ‘The women are asa rule very 
peofuse in their jowels and largo sums are invosted in gold 
ornaments, 


Kémitisas Vaisyas woar tho sacrod thread aud their 
night therelo is never disputed, ‘Nhe marriod condition of 
aman is donotod by lus woaring two ov three yayndpunilas 
(cf thyoe throads cach) and by eho presence of a too-ring o1 
tho second toe of the right log. ‘Tho married condition of a 
wormats is indicated by her weaeing the Wii, a nose screw 
on tho loft of the nose, wearing of Buyadi 78), (Te (88), 
glass bangles in tho wrists and too-ring's. 


" 

Differing from tho Brahmans, tho widows, though 
thoy shave their hous, continto to wou a few ormunonts 
(bangles, ote.) on their porson, while tho Brahman widows 
eschow all such vanity. 


Koémati women somotimnos tmdorgo tattoome whon in 
givthood, but very rarcly afforvards. The operation is 
doue by a Koracha wom. ‘The designs ropresont Brin 
ddvand (288) or bad of the snoved basil, coutral bolle 
or « dot, on the forchead a plantain bush or some goomotrical 
figure. 

‘Toy have gusto councils at tho head of which are Sett 
and Yajawan who get tho first soats at all neotings and 
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first tdémbilas on occasions like marriage. ‘These councils 
aro competout to judge and decide questions relating to 
tho tribal disputes ; and they should bo consulted whenever 
they have to invite thoir Brahman Guru Bhaskarachirya 
to visit their place. Of such Bhiskarachdryas thore are 
several families who havo jurisdiction over Kématis in 
diffarent defiuod districts. ‘hoy make periodical visits, 
enquire into and decide breaches of caste rules and tribal 
dispules and give T%rtha and Prasida io their disciples. 
They dorivo a fairly regular revonue from the presents 
given by those mon on such occasions. 


The Kéinatis have another fructionary called Minv- 
madi Sotti who is jooularly believed to sib at the head of tho 
tablo at large dinner parties to regulate the distribution of 
food. ‘Lhy aro said to have a convontion that what he 
doclines, obber guests are all to docline, and that ho regu- 
latos his conduct by the quantity of tho particular dish avail. 
ables ag ho sits near tho kitchen and can sco ovorything 
inside, 


Tt is somewhat curious that this caste of t:adeis should 
have no drado guilds. Hach man looks to his own busi- 
ness, a knowledge of which ho keeps carefully to himself. 
But thay have a strong claunish fecling and avo ready to 
sob up their unfor timate castomon on their legs i! they can 
do so without much. sacrifice on their own part. 
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APPHNDPDIX. 
lage ov Gérnas. 
Gdtra. Rishi. Articlo tabooud, 
Uruuthi Sila kula Gautana (Atatenoeda aay) 
(Ryopaus20) (nPBs>) Flowor of the 
treo Bauhinia 
purpurea 
Vydluloidalule or vela-  dainini (BQRdd) 
gollakula (a2) Fruit of the troe 
(Byveoy We vPs sv Liabtic myrabo« 
Rags) lan 
Budhunabule or Bud- — Bhirgava Limo fruit, 
dhihula (gris) (Popsewacdo) 
(gS TO OBS 092 B90) | 
Koratuhula or Kurata« Matanga A dumpkin, 
hula (=osor) (B9qR) VIX) 
(Baobseou ops soollee) ' 
Peddhisista Preothimmanaska Croon pulse 
(BQ 343) (esa ) (R02) 
Cérusista Bruhadasya QOurds of tho 
Esiceny 2), BB, shoe 
(Pee) oer) cased 
Inkdla Soundarya — ‘Tho vec lotus 
(ads) (Rdozige) (Fora ) 
Sterusista Sanatkumiva ‘The pourd 
(A808%,3) (ade sed) Momoardion 
monadel phe 
Jtowh 
(Swcwonoy) 
Karakapdla Kousike A tall shih, tho 
(eovnw) (W0%") gigantic swallow. 


worl on Manuro# 
loaf. Calotruyis 
yiganten Ly Br, 
(v9, dae) 
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Gdbra. Rishi. Article tabooed. 
10 Sdurtila Valmiki A prickly tree 
(aowew) (BPO) with an ealable 
pod, Prosopis 
spicigera 
(WRI) 
11 Puppdla Thumbara ‘Lhe long popper 
(wa0,v) (Bove) (&®2) 
12 Pippalakula or Puppdla- Pésala The pungent 
doula (Bese) {emt Photos 
(seme wet Dax officinalis 
Bw) (7es808,0) 
18 asantulala Varuna Tho brinjal 
(Brose we ) (@d38) (edeNew00o) 
14 Puneeta uv Putoha Nokinchana A bitter gourd 
(MPews wast Sez.) (vIOws) (aH woedd) 
16.0) sdntahula Kapildéchévya Black gram 
(Ssarrosz IU) (Foeovesagy) (wv, ) 
16 Vikramas'sta Visvimitra Red carth or 
(Bed B3h,) (HBADB)) ochra 
(FHP) 
V7 Ayauakulu Pingala Linum Usitatis- 
ee ) (nord ) simum 
(ernodss) 
18 Mandibuta Kapila Mango 
(Shots) (Be) (Baaseado) 
19 Batisista Bhéradvéja A kind of fruit 
(2O8a 3) (P2872 &) (WeRTVOd ) 
20 Padmasista Munirdju Lotus stock 
(#44, 82.) (onal), -.Ceseree) 
21 dnantakula Rushyasringa A kind of pulse 
(esos (enekghor)— (wemo®) 
22 Vinna or vonnakule Mandapéla Bamboo secd 
(AR, VEN Sz, woe) (Roots) (Weve, ) 
23 Komarasista or kumdra Ugraséna A species of 
sista. (eortyses) Barleria 
(Dashosn,, oFA son (Aateatoded) 
3823) 


D 


Goétra. 
24 Morubula 
(Badseow) 


25 Mounji ov Alunjikula 
(392088 wp Sows) 


26 Abhimanchahula 
(WpParowsv) 

97 Ohannasistu 
(2.884) 

28 Sri'siste or Sirisishs 
(8)82,, OBS GO8zt,.) 

20 Prahiun ov Pydikula 
(BRO VBS TBaTIL) 


80 Uhanasi Mabule 
(PRB QUTL) 


81 Bhramada or Bhramarn 
(Bye eopsd eBySod) 

82 Prithvisista 
(%yRsb%os) 

83 Menta 
(Bobs) 


84 serra 
(wentd) 


35 Susdlakula*or Sued bla- 
kul 


(Bewwwe wad Avy 


El 2) 


dd 
Rishi, Article taboood. 


Markandéya Indian fig 
(Raver ov8eods) (ea, ) 


Munjivra- * Poppor 


tad (Soe) 
(Svoosdsd yar ; 
Yajnavalkya Myrabolan 
(Sey, ses) (Bgwee) 
Soundilyn Panicum grain 
(Boke) (A288) 
Sridhara Bengal gram 
(8830) (wodarien) 
Angirasa Momordica char 
(Soho) antia 
(warke=a0ds) 
Koundinya —Kitehen herb 
(Broke) Olosia abbida 
(endear) 
Géreya A kind of fruit 
(TRF) (seswsTaNdd) 
Bhrigu dambolina 
(yr) (Biv) 
Samvarta ‘ho flagrant 
(Roser) , grass Oyperus 
votunus 
(BoosHowWsHo) 
Tlavivakira = Wmblica officina- 
Cr) lis 
(whos eR YAO 
*) 
Angtrasit 
(SoA) 


os 
fon) 


38 


89 


40 


4 


pany 


42 


48 


At 


= 


45 


46 


47 


48 
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Géira. Rishi. Article tabooed, 
Ohidipa or Ohiduripa  Pavitrapdni Chrysanthemum 
(Maes eogsd Baodes } (BOS )H208) (B3y802) 


Dheekshama Akshaya Gra pos 
(Rte) (ex) (yor) 
Budharuksa or Budhav Bodhiyana A specios of jessa- 
(shade was ead) (Bagged } mine 
(S858 ) 
Yeinasabhikula or yana- Pistbarbara Wheat 
salula (Berd) (Aap) 
(SaiApwe wPs waa 
OU) 
Krimasista Kimyaka = Camphor-iradish 
(PBDI 3) (waye') and other 


esculent roots 
(PRs. FoBshww ) 


Kadamba Kontsuka Black lotus 
(Bond) (#73) ') en BAY 
ra) 
Anumarshanalula Sthiasiraska Alum 
( tomBoar evo) (4, v80%R ) (A) 
Yelamaneha Krishna Dvai- Cardainom 
(Boer o28) payana (Sneg,) 
(Bp 3m i 
obs) 
Trimalahala Madhavudu = Camphor 
(2 aezow) (BIBwa») (#Rar) 
Krama sista S’arabhanga A radish and 
+ (BHI) (Bdesort) other escaleut 
roots 
(Fodawew) 
Proudhaydjt Monsala Snake-gourd 
(Woypoined) (sav) (Bebsiuwacy) 
Samasiat Sanandana  Bambo> secd 
(Axx) (RBones) (230%, 
Pdlakula Pavana Bacl treo 


(Baus) (#88) (228) 


Gdtra, 
49 Ishupa ov Toupalaula 
(aaa ess BAT Pw) 


50 COhalvamila 
‘(eB shaw) 
51 Vasti hula 
eee) 
52 Krinulkula 
(saw) ; 
53 Dhanakula 
(B8Re) 


ba Privikramasiste 
@reerry) 

55 Vinarisista, 

(BADR) 

‘BG Tulastheli 

; (WeAwH) 

57. Rhinasista 
(288398,3) 

68. Ihshvdhu 
(8?) 

59 Nastihule 
(Bh, ze) 


60° Ganamukha 
(TRedsdoo8)) 


61: Dhana: quada. 
(B8rv0%) 

62> Panasivta 
(me8R,,): 

63. Ventdla 
(Borage): 


36 


Rishi, Article tabooed., 
Vishuuvardha-Asafootida 
ha (word). 
(Oe, 89S) 
Chakrapini = Kiiehen herb 
: (e328) (2B )sorA0N),) 
Vasistin Cuseus grass 
(88%2,,) (wasioe?) 
Pundarika — Red radish 
(Bosoes) (Fowsoogon) 
Krishna Achyranthes as- 
(%Bqq) pera 
(cet) 
Trijata Pumpkin 
(888) (Bowy saad) 
Vishvakséna Jessamine 
PHES)—_—_(eredesbowy) 
Patikarsha [oly Basil 
(RiIeFar) (@vn) ‘ 
Mbithi White silk 
(280032) (every) 
Mahdtéjaska China rose 
(Bomaseeoy ) (Belarovasasoeiy) 
Soumya . . A kind of vogee 
(Rasy) * tahlo 
(WORKS) 
Kasyapa Fragrant lean.’ 
‘(aieg) der - 
(Fens) . 
Samvartaka Pomegranate 
( ossre) ——_ (@WVor3) 
Samika Bitter vorotables 
(Bdo8) (storie) 
Vidanidhi - Brinjals 
“(SeadH) | (MASI) 


‘and lin 


87 


Rishi | Article tabooed. 


Satyavrata Jambolina 


: (ays) (Reo¥enors), 


Mahdséna 

(Boeoais) (wees). 
Muchikunda A kind of root 
:(S20e-w0) (BoooceeseT>) 


Dhoumya Sugar-cane 
(Py) (ae 

‘Vuryavrata 
(as) 
Hayagriva Phaseolus radia- 
(Bored) * tus 

(ests 
Brihaspati 
(ym) (MuBe) 
Suka White ‘lotns 
(892) (o¥anRid) 
Prémada Jambolinn 
(8esd) (Red veesorsy) 


Kanchana Jessamive 
(Paows). (Bogreay)o): 
‘Sounaka Panicum grain 
(® ae) nee 44 ((Rae89) i 
A'svaléyana’ Indian fig 
(BB e790) (88, Bored): 
Sdrngarava Lime fruit 
(moe Fda) (Aoestesose) 
Pulastya 
(B28, 3} (Souwows), 
Prabhdtiudu’ A kind°of herb 
jena) (han se) 


Bok Fw): 
” 


79 


o 


8 


8 


8 


2 


Bh 


8b 


a 
fox 
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Gétra. Rishi. Article tabooed, 

Manyalula Mandavya — A species of cur. 
(ayse) (Bovey) oman 
Mdnabha (sodad8s) 

(nae) 

Anupa Agastya Phaseolus Radte 
(wx) (wra,.8) dis 

Anupdle (533) 

(umaew) 

Inchupa Gdpa White lotus 
(racttoa) (Raw) (2a) 

Chonta 
(Brot) 

Turydta ov Téta Putimisha Rod wator 
(@oayes oped Sands) (spasind) CPOSAOS 

Tulasiste (PorgsaressAvay,) 
(Sv8%,3) 

SrYakula or Ohilalada Srovalsa A small kind of 
(atume esd Budde) (8888) cantor oil geod 

Sranaeyehula (vated STU) 
(adorisne) 

Ghantdsthals or Qhanta-Pallava Plantain fruits 
sult Wy) (eoovedonDd) 
(Potonae exes BowiAe) 

Ganapa 
(reve) 

Srdshtaloundala or Kandarpa Sandal 

Jégolja (woBur) (Birtoz3) 
(BR gmoney wg Berg) 

Chara 
(2s) 

Palatka DAalbhya 
(Bee) eas) (Breneare) 

Patane 


ea) 


89 


Gétra. Rishi, — Articlo tahooed. 
87 Désista or Deéesetla Dévala Pinns decdara 
(Bean, opst Sess ) (Beesu) 
Muudsiste 
(Bcdnbx,,) 
88 Muthana or Mithuna — Maitrbya The — fragrant 
(HPS VPs Ogos) (BYyB)od) screw-pino or 
Madhya or Mattdha Pandauus flower 
(Rody wowed Op) (Be¥esd%3}y) 
89 Sanabula Sanaka Nutineg 
(Raee) (Ase) (w2edero0n) 
Sdnakula 
(Based) 
90 Utakula Nérada Achyranthes as 
(wos w) (®80B) pera 
TU tusista (woB, Seed) 
(esas) 
OL Koutd ov Kétakula Kanva Pigeon pea 
(Fs eoged Puarbivoe) (8%) (WYSarro) 


Karndgu of Karnalula 
(Peres ORs Sore) 


92 Chunnabula Janhu Guava 
(BR Be) (Be, ) (ke woLD) 
Jénulula 
(eodeow) 
98 Dantakula Sutikshana Phaseolus radi 
(Bowes) (RoOKRer) atus 
Dyanta or Dontakula (v8) 
(Gyos wast drove) 
Ob Mundisula Moudgalya Horse radish 
(sabe) (Pigg) (Buh. ewaed) 
Mdlakula 
(avy) . 
Nébhilana or Nebhilla- 
kula 


(Mrepead eaged Saepeyeou) 


Udtra, 


95 Tarisilin oy Aristtle 
(aodts, wast wots ) 
Yarasitia or Yalisitla, 
(bd8b), west AONE) 


Yarasakula 
(SoA) 
96 Ohandrakulu 
(oaebe) 
Ohandasista 
(eot8x,3) 
Ohandramila 
(8308 dae) 


97 DPidlékha or Prdlikuln 
(Rayesead eoBss BPROwWe) 


Pungamdnuleuls 


(Rorisinwdee) 
Prolisista 
(#2)t08%, 3) 
98 Chintyahula 
(Bowysve) 
Ohintdla 
(Howe) 
Ohintamasistla 


(Mowsd8x,; ) 
99 Vrangakule 
(Sprie) 
Vrakasista 
(SyFt4,)) 
Vralekila 
9") 


190 Upamanyukula 


(nntishayysou) 
Opdla 
(wnee) 


40 
Rishi. 


Atréya 
eee 


Jatukarva 
(@Bov oor) 


Ponndika 
(Heoae') 


Satyaka 
(Sagz) 


Viyavya 


(358) 


Viimadéva 
(Rosse) 


Article Labooud 


Pongamty glabra, 
(tor) 


Sandalwood 
(wows) 


Tho marking nut 
(Redd) 


Tamarind 
(moeoat) 


Mustard 
(Nerve) 


The long pepper 
piper longum 
(2) 


41 


Gétra, Rishi, Articolo tabooed 
Upanakula 
(wBdee) 
101 Proughastla or Pardsara Dato 
Pagudastlakula (Boovs) (2"F0) 


(Baypaew eoged HrauTw) 

Prdybala Pimbala 

(#ayTR,e weed row’) 

Préaastla ov Pranasula 

(9 ;e0ate cops wayeore) 

Kdmadhénu or Kamatha- 
keuta 

(wo Bew os Paddy) 

Punagosila or Punaga- 
stlakula 

(RSArawe oBs Haribo 
@u) 

Géstla Poulastya  Civet 

(Aagge) (#?e8,,§) (Ward) 

Utkamagdsila 

(ws B sorangu) 

Pullavagésila 

(Bystarie) 

Pajugdsila 

carrete) 

Satyagosila 

(Aeyae8e) 

Bhimagésila 

(eprsdortegier) 

Srigdsila 

(Be ae8e) 

Nandigésila 

(Boarkacse) 

Silryagosila 


(Aeagarge) 


